I
From the end of the 1980s the Japanese economy has no longer been achieving the good results that it had enjoyed up to that point. We must ask whether this situation will continue, whether the economy will before long recover, or whether this situation is the start of a collapse. In April 1997, I received an invitation from Professor Craig Freedman of Macquarie University to speak at a conference to be held in Sydney in August 1998, on the current situation in Japan, and its future prospects. Professor Freedman's letter also expressed the hope that my analysis and predictions could be developed along the lines of the main points made in my book (WHJS) (1982) . I agreed to accept his invitation. The remainder of this chapter is a fuller version of the presentation I gave at that conference.
Let me first of all explain the perspective adopted in that book. When the volume was published in 1982, Japan was the object of admiration throughout the world. People were saying things such as 'the twenty-first century will be the century of Japan', or 'Japan as Number One', and the Japanese themselves acknowledged their country's position as an economic superpower. It was in the sense of the volume's discussing why Japan had achieved this so-called success, that the word 'Succeeded' was put in quotation marks. Moreover, in order to make it clear that I myself did not regard Japan as being an unadulterated success story, I wrote the following in the Preface: 'No country is likely to be successful in all respects. Moreover, success in one respect is closely connected to failure in another, and success and failure are often achieved in conjunction with each other.' For that reason my discussion now of Japan's collapse is undertaken with a clear conscience. The basic perspective adopted in that book was a dynamic analysis of Japan, and it sought to analyse how causes become effects and effects become causes. The fact that success brings failure is, of course, within my natural scope.
In explaining this kind of analysis, the concepts of 'economic system' and 'superstructure' can be used to advantage. Marx's view was that the superstructure, that is, extra-economic elements which characterize a society (such as ideology, spiritual matters, culture, education, legal and political systems, etc.), will change in accordance with the development of the economic system, and as a reflection of it. The economic system also evolves, but its development depends exclusively on developments in productive capacity. To avoid circular reasoning he assumed the relationship between the economic system and the superstructure being one-way, so that the two systems are one-sided; the economic system influences the superstructure, but the reverse influence is non-existent, or so small that it can be disregarded. The opposite one-sided view, which ignores materialistic effects upon the superstructure, explains the economic system by the elements of the superstructure such as religion or ethos. The former is a materialistic explanation of the superstructure, and the latter a spiritualistic explanation of the economic system. The former was Marx's explanation, while the latter was, of course, emphasized by G.W.F. Hegel and Max Weber. Weber made it clear that in the case of Western Europe the trend of an economy could be totally altered depending on whether a society was Catholic, or whether it was Protestant. I discussed in WHJS, (1982) whether a similar non-material relationship could also exist for non-Christian societies. (For further detail, see pp. 1-19 of that book.) However, it is when a feudal society is transformed into a modern capitalist society that this kind of role on the part of religion becomes most apparent. In the case of Japan, therefore, it is the Meiji Restoration that can be looked at from this perspective. Just as Max Weber discussed the extent to which a society's economy could move towards 'modern capitalism' in terms of which sect of Christianity was dominant in that society, if we look at East Asian societies, we find that the popular ethos of those societies will differ according to whether they had adopted Chinese-type or Japanesetype Confucianism. At the time of the Meiji Revolution Japan broke free at a stroke from the Chinese-style Japan that had hitherto existed, and changed into a Western-style Japan. In fact even after the revolutionary period the extent to which Confucianism was Chinese style or Japanese style continued to exert a major influence on the fates of Japan and China. As Japan was successful, Japanese-type Confucianism was progressively strengthened, with the result that it eventually went completely out of tune, and destroyed itself by bringing about the Second World War. The object of my earlier book was also to analyse the popular dynamics engendered by this kind of religion -a spiritualistic enquiry into social change.
However, a revolution alone is insufficient to bring about at a stroke a modern capitalist society. Until a fully fledged, modern competitive capitalism can be reached -the kind of society that I have up to now referred to as capitalism from below -there has to have been a transitional period
